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Acts 9:36-43, Psalm 23, Revelation 5:11-14, John 10:22-30 

Today is Mother’s Day.  For many it is a day of family, of good memories, a day of appreciation and 
thanksgiving for the mother’s in our lives.  I like to think of this day expanded.   A day not simply for those 
who are mothers because giving birth or by adopting, but  a day to celebrate all of those who have held a 
maternal role in our lives.  This role at its best is one of nurture, of care, of love.  It is a role not limited to 
those society calls mothers, but is a role held by many, men and women who encourage, develop, support 
and provide a place where others can flourish. 

Having said all of that, I do acknowledge that for many this day is bitter-sweet for a variety of 
reasons.  Please be gentle with yourselves and with others on this day that for some is painful. 

As we turn to the Gospel of John, I want to speak a bit about John’s community and John’s use of the 
term “the Jews”.  This is what in my seminary days would be called and excursus.  For centuries the 
Church and Christians have heard John’s use of this title “the Jews” in a negative and pejorative way.  It is 
clearly used in this way in the text.  The Jews have been portrayed as the enemies of Christ and of 
Christians.  It has been the excuse for the worst of anti-Semitism.   It has been the justification for 
pogroms and discrimination. 

“Each of the four gospels represents the attempt of a particular community…to set down dependable 
traditions about Jesus.  Traditions to be lived out faithfully by disciples…”. But, like all individuals and 
communities, the gospels reflect a specific set of experiences, perspectives and ways of telling a story.  The 
purpose of the Gospels was not so much to record facts but to persuade people as to the miracle of the life, 
death and resurrection of the promised messiah. 

Recent scholarship has identified the community to which the Gospel of John was written as a community 
of dissident Jewish people who were part of the diaspora, living outside of Jerusalem and Palestine.  They 
were people who for generations had been away from their roots.  Many no longer spoke or read Hebrew 
and used a Greek translation of their scriptures.   They were longing for the promised Messiah and for the 
promises of God to be fulfilled.  These were Jewish followers of the Way, Christians before the title 
Christian was devised.  John is written to a community that is struggling with its history.  It is written for 
a group struggling with those who are like and yet not like themselves.  In this atmosphere, “the Jews” 
becomes the term for all those who are also looking for the Messiah but who do not believe that Jesus is 
he. 

We find Jesus walking in the environs of the Temple in Jerusalem.  It is the Feast of Dedication, which we 
know as Hanukkah.  Hanukkah is not simply the Jewish answer to Christmas.  Hanukkah is the 
celebration of the successful Maccabean revolt against the Seleucid Empire.   It happened long ago, but in 
167 BCE for a brief time there was a Jewish nation once again.  Once again, the Jewish nation had been 
extinguished and the Promised Land was ruled by a foreign power, Rome.  Once again, the possibility of 
armed revolt produced anxiety in the minds of the rulers.  Revolts had been brutally put down in the past 
and unrest was again a possibility. 

Jesus is peacefully walking on the grounds of the Temple.  The weather was likely cool but dry in this 
desert country.  The sun would be warm on Jesus face as he walked.  Perhaps he was praying, meditating, 
or simply enjoying peace.   A group of religious leaders accosted him and demanded that he tell them 
plainly if he was in fact the expected Messiah.  As so often in the Gospel, this question is full of danger for 
Jesus and especially as the city at this festival time was full of people remembering a free and glorious 
time in their history.  This was a political question as much as it was a religious question. 

Do you notice that those who approached Jesus in the Temple did not ask Jesus to show them evidence 
that he was the Messiah?  Rather they wanted him to tell them with words.  “If you are the Messiah tell us 



plainly.”  Jesus, of course, did tell them, told them repeatedly and still they did not believe.   When we are 
told something is true, we accept it or dismiss it on our ability to comprehend.  Or perhaps we do so on 
what we want to believe, or what matches what we have always believed or squares up with what others 
who we respect profess to believe. 

In truth, the question asked by the religious leaders that day is the same question each of us asks 
ourselves from time to time.  The people who questioned Jesus asked the question in their language, their 
context.  Are you the Messiah, the one sent from God?  In the very back of the Book of Common Prayer, 
beginning on page 845, you will find the Outline of the Faith or as it is also called the Catechism.  The 
question asked by the Jewish leaders in Jerusalem has been asked in more contemporary language.  In 
answer the catechism replies “The Messiah is one sent by God to free us from the power of sin, so that 
with the help of God we may live in harmony with God, within ourselves, with our neighbors, and with all 
creation.” 

Jesus, fully human as well as fully divine, recognizes that words and definitions rarely bring people to 
faith.  And so Jesus replies “The works that I do in My Father’s name testify to me.”  It is in the actions, 
the works that Jesus did and that we see others do in the name of Jesus that is the evidence that Jesus is 
the Messiah, the one sent by God into the world.  The one sent to free us from sin so that we may live in 
harmony with ourselves, our neighbors, and with all creation. 

John’s Gospel might be described as a gospel of invitation.  The words ‘come and see’ are often found in 
the Gospel.  The are the words that Jesus spoke to John’s disciples when they asked where he was staying, 
too afraid to ask if he was the Messiah.  Come and see.  These are the words of invitation that Philip 
offered to Nathaniel when Nathaniel doubted anything good could come from Nazareth.  Come and 
see.  These are the words the Samaritan woman spoke to her neighbors when she had told them about her 
encounter with Jesus at the well.  Words did not convince and so she said, "come and see”, come and see 
for yourselves who this is. 

Soon after the Resurrection, the believers who had seen began to tell others of what they had seen.  The 
telling was done not only with words but with actions, with living the commandment of Jesus to love God, 
and to love neighbor.  Tabatha or Dorcas as she is also known, was one of those who having seen the 
power of the risen Lord by her actions witnessed to that power.  She probably actually said very little in 
the way of “witness in words” rather she was known and loved by the way she demonstrated her caring 
and love.  Not for the material gifts, those were simply symbols, but for what was behind those gifts.  The 
expense far beyond the cost of cloth, to the expense of time, of skill, of caring, of recognition of those 
around her.  She entered into their need and was one of them, offering what she had and accepting what 
they had to offer in return.  When she died, they were frightened not yet knowing that the greatest gift she 
had given them was the gift of faith and the way in which to share that faith with others.  Peter came and 
Tabatha came to be resuscitated for a time. She would die again as all human beings do, but her ministry, 
her witness would live on in the lives she touched. 

Today especially we can remember the words of Jesus as an invitation to ministry.  “The works that I do in 
My Father’s name testify to me.”  We can remember the story of Tabatha as the way in which one person 
witnessed to the truth of the Messiah by keeping the commandments of Jesus, by doing the 
commandments of Jesus to love.  We are all called to witness by what we do and how we live. 

 


