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From your Editor

W

e can look at different facets of our lives from different perspectives and certainly draw
different conclusions. That can go a long way toward mitigating those events that we
perceive as disastrous. What is often felt as terrible loss, as when my brother died of
ALS, can also be seen as a great relief from suffering (that folks like him experience). It works the
other way too. The current machinations in our political environment continually play advantages
for some against difficulties for others. It all depends upon which side of the street you live on, what
color your skin is, who your parents are or were, and on and on. Near-sightedness is a real problem
in our society these days. We have such a hard time focusing on anything except what is right in
front of us, and even that is often difficult. Physical myopia can be treated with a better pair of eyeglasses; psychological myopia needs a mind frame adjustment.
As our world gets smaller and smaller through electronic connectivity, social media and world trade,
we can no longer ignore or disregard our neighbors, no matter how near or far, or no matter how
much we would like to. What our brothers and sisters are doing in Afghanistan, Russia, Colombia,
or Australia have more and more direct effect on our everyday lives, both as Americans and Whidbey Islanders, than ever before.
We share in common such basics as food and shelter, but those needs are met in a myriad of ways,
influenced by culture, geography, climate, economy and wealth, politics and power, tradition, and
who knows what else. We can’t simply impose ourselves on others, even as we abhor the thought of
their imposition on us. God knows we try, but what is the result? War and violence in every stripe,
for both the imposer and the imposed upon. Our idiosyncratic selves aren’t about to give up our
sovereignty.
If we honor that individual sovereignty and seek out different points of view, we get a whole different outcome. We get expanded markets, like coffee from Guatemala and Ethiopia, or midwinter
fruits and vegetables from Mexico, Peru, and Argentina. There is much less military expense (who
are we defending ourselves against, or who are we trying to take over?). We get greater growth in
science and technology when we are no longer trying to protect ourselves, but instead are sharing.
Our lives are longer and healthier when we have no stress from the threat or reality of annihilation.
When we invest our treasure and lives in others and the diversity they offer, we reap the decided
benefit of peace for ourselves and wealth for everyone.
Peace,
Albert

3

Notes from Nigel

W

ords— it’s easy to allow them to take over the way we look at our world. Something read, something heard, words can orient the way we live. This is not a bad
thing; words can be persuasive, transformative even. What, after all, is scripture
but the written word?
In scripture, however, is another use of language— word with a capital “W:” Word, or The
Word. It comes from the Greek logos and refers to Jesus as the Word of God, the expression of
God’s presence in our world. When we encounter The Word, we encounter God.
Words can transform, but not in the same way that experience transforms. The resurrection
stories we hear at this time of year use words to convey an experience that was life-changing for
the disciples. The perspective of the Twelve, then of each of the other disciples as they encountered the risen Jesus, changed utterly. Everything was new, different; there was no going back.
There are times in our lives when we try to recount transformational experiences and find that
words fail us. I’ve heard such descriptions trail off into silence, often followed by “you had to
have been there!”
This transformation in others represents a challenge for us. How open are we to such change?
Are we able to step outside our comfort zone, or do we retreat into apparent safety and security
and try to convince ourselves that we don’t have to respond or accept the possibility of change?
This is a question only you can answer!
Blessings to you,
Nigel
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Different

Viewpoints

Duncan S. Ferguson

W

e are living in a time in which so much of what we have believed is being challenged. We think we have our values in place, but as soon as we wake up and start
our day, a neighbor or a colleague or a newscast asks us to reconsider and pushes
us to rethink our foundational beliefs about what is right and wrong. As we push back (and it
is very hard to resist social learning), we find that we are even feeling pressure to reconsider our
meaning and purpose in life. Almost daily, we discover that our environment and surroundings
are in constant flux and full of difficult questions.
There are many reasons for the confusion we feel from this push, but I will note just three of them:

1. It is a pluralistic world and those who are very different from us are on our door-

step, not a continent away. These people and their cultures are part of the nudge that
causes us to ponder our deepest beliefs and values.

2. It is changing world, one in which our way of getting things done, putting life

together, and relating to those around us are constantly changing. It ‘seems like only
yesterday’ that we put a stamp on an envelope and mailed a letter or paid a bill. We
used to make a phone call and arrange reservations for a trip; it’s all done digitally
now. I was amused by the way that our aging congresspersons had trouble understanding Mark Zuckerberg, the CEO of Facebook who testified about his company’s
practices. Even the president uses Twitter to tweet his feelings and make foreign
policy.

3. It is a threatened world as we deal with overwhelming problems that we have never
seen before. And we discover that we do not have the resources to address such problems as the deterioration of the environment.
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I have reflected on these challenges, observed how segments of our population have coped with
them, and have been reminded of the fact that we are really living in many worlds at the same time.
One set of categories has helped me to temper some of my confusion and fear as I try to navigate
through what we are facing as a human family. Let me apply these categories to the religious context we share. As I scan the world I experience directly and the one I observe globally, I see three
different kinds of beliefs and practices: The first is that many of the religions of the world have
not been able to move beyond their traditions; they remain in, and function with,
� a pre-modern understanding of their religion and the world around them. They read the Bible
or the Quran and accept the world of miracles and the direct intervention by God, even in the
details of their lives. They pray within this frame of reference and use “God” as an explanation
for what has happened or not happened and what they don’t understand. For them, there really
are spirits and demons, angels and ancestors that are at work in their lives.
� Some have moved on from this pre-modern understanding of the world to a modern understanding and believe that reason and scholarship in the sciences and social sciences can pretty well explain what is going on. We don’t need to find a supernatural cause, but as we learn and continue
the quest for knowledge, we can find natural explanations for what is happening around us. God
is in the system.
� In the second half of the twentieth century, a new concept emerged as people began to question
some of the assumptions of modernism. For lack a better term, the new consciousness that was
developing was called postmodern. It questioned the view of scientism (not science) and stated
that nearly all views of life and reality grow out of our needs and vested interests. Even the socalled scientific view can be questioned and deconstructed. We can, like Einstein, suggest alternatives to Newtonian science.
Much more could and needs to be said about these categories, but even on the surface, I have found
them useful. Understanding our changing world and finding language to describe it have helped
me to function and gain some comfort with the swirl in which I live. I’ll mention just a few of the
lessons that I have incorporated into my life (although I am the first to admit that my world is still
hard for me to manage).

Lesson One — I have used the categories I mention above (and many other frames of

reference) to understand my development and identity. In short, I have increased my self-understanding. To have a sense of my own development, to understand at least some of the ways that I have
been shaped by my environment— and to remain open to the continuing process of development,
even as I age— has been emancipating. I have relaxed some because of understanding the swish and
swirl of my life. I can say, “Yeah, I feel that way too because of what has happened around me and
inside of me.”

Lesson Two — I can begin to understand the behavior and points of view of others in

similar ways. It doesn’t mean that I will fully understand them and agree and approve of all they
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Different Viewpoints: continued

feel, think, and do. But it does mean that I can reach into my faith for mercy, compassion, and unconditional love and accept them. I am learning to respond with empathy to those with alternative
views and lifestyles, rather than react in fear, judgment, and anger. Loving-kindness can be a way of
life.

Lesson Three — With a measure of self-understanding, an appreciation of the com-

plexity of the world, and categories of explanation for the points of view of others, I am now able to
allow my own views to grow and mature. I feel liberated, not trapped by any orthodoxy, even a religious one. Rather, I allow new insights and information to refine and expand the way I understand
others and the world we share. I can follow Jesus, but have a Sufi Muslim as a close friend, and
together we can lend a hand in developing the common good.
Let’s go back, then, to our theme: “Considerations of Change from Different Points of View.” I am
learning how to change my point of view as new insights and information come my way. I am willing to be open and patient with the points of view of others and to challenge those viewpoints when
compassion and the common good are not their foundation. I can experience the joy of learning
more about the new world that is being born in our midst. To learn and to love have become a way
of life, and I trust that I am forgiven when I come up short. I move on and find another spot where
learning and loving can help.

Evicted: Poverty and Profit in the American City by Matthew Desmond is a powerful

book, which speaks to the plight of many people in our country. The stories of families in this
book mirror those of families served by the Whidbey Homeless Coalition. (According to the office
of the Superintendent of Public Instruction, 41,000 school age children in Washington State were
homeless during the 2016-2017 school year.) These are folks
who for whatever reason have been evicted legally or asked
to leave a place of shelter. Our volunteer mentors who each
Diane Watson
work with a family at the House of Hope shelter will be
reading this book as a group.

A Great Read

One of the social justice goals of our communities of faith
is to reach out to the homeless in our area, and the support
from St. Augustine’s is amazing and heartwarming.

8

Bridging

the Divide

John Waide

T

oday, the reality for many Americans, including myself, is that we are a divided nation.
Income inequality, tribalism, racism, white privilege, regional disparities, corruption, misinformation, fear, cynicism, and incivility all exacerbate tension and conflict with our fellow
citizens. There does not seem to be any plausible way over this chasm which (1) allows all voices to
have an equal say, and (2) promotes understanding and sensitivity.

Recently, I came across the story of a congregation in which a member invited individuals representing differing views to come together to discuss controversial issues.1 Those who attended came from
inside as well as outside that church. They wisely decided to meet in a neutral place (in this case,
the town library), so as to reduce potential trigger points. At that first meeting, 21 were present.
Those who gathered worked out a statement of purpose: We will not seek to change each other’s
minds or to find solutions to problems, but to understand each other, to find a path for communication through turbulent waters.
They agreed on ground rules: (1) listen actively; (2) try to understand and respect viewpoints other
than one’s own; (3) seek common concerns and values; (4) steer away from trying to “educate” on
the issue; (5) everyone should have a chance to talk; (6) stay on the subject for the day; (7) no partisan politics.
The group moved forward with the topic chosen for the day: immigration. Two of the attendees
were chosen to facilitate the discussion. Participants voiced their fears and feelings about the issue
at hand. The conversation remained civil, respectfully searching to understand each other. People
left satisfied with the shared experience, deciding to discuss climate change at the next meeting.
Other people in the community later heard about the success of this first meeting and decided to
attend the second. Successive topics were media, citizenship, and federalism.
Those who organized these experiments in neighborly love offered two valuable insights about the
get-togethers: First, participants gained some recognition that the issues being discussed are nuanced; second, they came away with a new feeling of empathy and understanding for those they
thought to be on “the other side.”
The author of this story says that “our places of worship can offer opportunities to start new conversations, seeking to love each other through our fears of opposing political positions. Knowing
that God accompanies us all— no matter what the path— can mitigate these fears. The important
invitation is to ask neighbors to walk alongside.”
“An Experiment in Neighborly Love,” by Katharine M. Preston, Sojourners, December 2017, pp. 33-35. Ms. Preston is a part of a small
Episcopal church in a rural community in northern New York State.
1
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Jillian’s Treasure

photo by Albert Rose

The Care Group of St. Augustine’s recently had the happy thought of using a place in The Light for
short suggestions or reviews of books that the reader felt had spiritual significance for him/her self.
This sharing could be a part of our mutual caring for each other.
After two others had mentioned to Jillian Hershberger either a great love for or a desire to read the
“theological thrillers” of Charles Williams (one of the Inklings, whose members included J.R.R.
Tolkien and C.S Lewis), Jillian remembered a story that she wrote a number of years ago. She is
sharing the story here— by no means a model for a “short” review, but as a memory that continues
to comfort and inspire her.

Think of Me

L

by Jillian Hershberger

ife in the southern coalfields of West Virginia was very hard. I was lonely, living at the head
of a “holler,” with a small child for whom I had to care without benefit of nearby friends,
family, or even neighbors, and without the comforts of hot running water, indoor bathrooms, or central heating. My marriage was not happy. Every day I cried.
My parents were faithful visitors several times a year, and it was my father who helped me cope with
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the winter cold in a practical way. He fashioned a door into the concrete block pump house so that
I could still haul water when the pipes froze. He screened in the back porch and then put up plastic
to cut the cold winds that would whip down the mountainside. But he couldn’t change the hideously misnamed “Warm Morning” coal stove that spewed forth its tarry smoke before settling down
to warm the little house from the living room, blasting out heat at first, but then through the night
dying down to pitiful little embers by the cold, very cold, morning.
Mom, on the other hand, told me horror stories of her own early days of marriage and motherhood.
I remember how she waited for Dad to get home from the little country school he taught in rural
Nebraska when my brother Jim was an infant. She too was cold, and the coal stove was burning
low. But when Dad got home, he had a sprained ankle. She still had to struggle out to the coal
shed to fetch coal for the stove. At least Dad was there to watch the baby. And, I thought wistfully,
at least she was glad that he was home. I think that was the Nebraska winter when there were 40
straight days without the temperature rising above 0 degrees Fahrenheit. That sounded so Biblical,
and so depressing!
The stories of my parents’ suffering didn’t really alleviate my current travail. Nor did meditations on
the unimaginable hardships of women and children in developing countries make my own troubles
seem small. Rather, they all seemed to join together into a dumb, hopeless morass of anguish at the
lot of so many on this poor Earth, whatever the time period, wherever the location. On those cold,
cold mornings, when the “Warm Morning” glumly sulked and I stayed curled up with my baby under three massive comforters, I would chant litanies of prayer for all the suffering of the world, but I
rarely felt blessed in comparison.
Other than visits from my parents, my sister, or from close friends, my primary comforts were
music, reading, and (in warmer weather) the Great Outdoors. And it was in reading that I discovered in the theological thrillers of Charles Williams, the “Doctrine of Substituted Love.” This was
to become an unusual source of strength to me. In the book Descent into Hell, Williams suggests
that one person might literally bear another’s burdens (as the Apostle Paul exhorts) and that this act
might not be beholden to time or place. In this book, for instance, a descendant of a person put to
death for his faith by fire and torture actually takes on much of the suffering of her forbear out of
compassion, and the willingness to do so not only alleviated his suffering centuries before, but her
suffering was less than his would have been because it had been taken on willingly and upon another’s behalf.
This Doctrine of Substituted Love really captured my imagination. Maybe the suffering that I felt
each day could actually be joined to someone else’s suffering and made meaningful. As it was, I was
heartily bored with my own suffering, which seemed to have no purpose. It was just there, always
and always, and I was tired of my own tears.
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Think of Me: continued

The opportunity for Substituted Love thrust itself upon me with the story of my great-grandmother
Maggie. My mother’s mother, Grandma Viola, was the oldest child of Great-Grandma Maggie. In
the later part of the 1800s, my Grandma Maggie and Grandpa Reuben, along with a number of
other family members, had travelled to Kansas by covered wagon and had settled there. One day,
when my own Grandma Viola was six, Grandpa Reuben and another member of the family went
into town to purchase supplies. They tied up the horses for the day at an establishment where there
was reported illness, though “only measles” was the reassurance. The measles sadly turned out to be
the dreaded smallpox.
All of the family contracted smallpox, and Maggie, though sick herself, nursed them all. Neighbors
made a big detour around the farmhouse, afraid of contracting the disease themselves. What seems
unimaginable to me, both then and now, was that Maggie not only nursed her husband Reuben,
Viola, and Celesta (age four), but also a two-year old boy who died. Grandma Maggie gave birth
during this terrible period to another little boy who also died, so she was faced with the heartbreaking task of burying two babies while sick herself and in the aftermath of having given birth. She
must have been able to go on only because of having the two little girls to care for. But years later,
all she would allow herself was the wistfulness of having lost the smoothness of her beautiful skin.
The other must have been too difficult to touch upon.
Every day after vowing to take on some of Grandma Maggie’s suffering, I prayed for her, though
this was close to a century later. Could prayer work retroactively through time? It was a matter for
faith. The prayers helped me, but I earnestly hoped that they had helped Grandma Maggie as well. I
would never really know.
Years later, after my Aunt Eva died— Eva, who was the caretaker and dispenser of much of the
memorabilia of the family— I was given several boxes of linens and china that had been earmarked
for me. All of the nieces and nephews were given their carefully thought-out portions.
Amongst the newspaper-wrapped treasures that I carefully examined, I came upon a solitary, ruby-colored glass cup, which I later realized came from the Civil War era. Inside was a paper written
in my Aunt Eva’s hand. “This is for Jill. It belonged to Maggie and was given to her by her father
when she was a young girl.” Etched on the side of the cup was my answer— “Think of Me.”
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Eileen Jackson

Keeping It in Perspective

P

erspectives are tricky. If you haven’t already written off “those people” (you know, the ones
with ridiculous perspectives on what’s wrong with you-name-it) from your Christmas card
list, you’ve at least decided that it’s futile—and damaging to your relationships with them—
trying to talk about certain subjects.
If you are wondering whether we’ll ever manage to work together to solve some of our most
pressing problems, you might find this brief history of perspective interesting and perhaps useful.
It’s all a matter of point of view.
What do we mean by ‘point of view’?

noun
a particular attitude or way of considering a matter.
“I’m trying to get Matthew to change his point of view”
synonyms: opinion, view, belief, attitude, feeling, sentiment, thoughts
(in fictional writing) the narrator’s position in relation to the story being told.
“this story is told from a child’s point of view”
the position from which something or someone is observed.
“certain aspects are not visible from a single point of view”
(Online Oxford Living Dictionaries, US English)
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Keeping it in Perspective: continued

PART I MODERNISM
Point of view is the angle of considering things, which shows us the opinion or feelings of the
individuals involved in a situation.
‘Perspective’ originally came from the world of art — ‘Sense of “the art of drawing objects
so as to give appearance of distance or depth.” First found 1590s, influenced by Italian
prospettiva, an artists’ term. The figurative meaning “mental outlook over time” is first
recorded 1762.’ (Online Etymology Dictionary)
From the first, perspective was deceptive— creating a picture on a flat surface but making it
look three-dimensional. As the term evolved to include the figurative meaning, both a sense of
objectivity and subjectivity— the agreed upon and the personal points of view— remained.
For example, the Collins English Dictionary lists three definitions for perspective:

1. away of regarding situations, facts, etc., and judging their relative importance
2. the proper or accurate point of view or the ability to see it;objectivity: try to get some perspective
on your troubles.

3. the theory or art of suggesting three dimensions on a two-dimensional surface, in order to

recreate the appearance and spatial relationships that objects or a scene in recession present
to the eye.

So we see that right from the beginning, perspective involved both fact and fiction.
Up until the 1930s this pretty much defined the way facts and opinions were regarded in relation
to each other. Facts were objective— their truth value was not in question. Opinions, on the other
hand, had little expectation of truth value; opinions were subjective. In other words, the public
meaning of the term ‘perspective’ did not contest the objective meaning of the term ‘facts.’ To this
day, according to the dictionary, facts are:

1. something that actually exists; reality; truth:
Your fears have no basis in fact.

2. something known to exist or to have happened:
Space travel is now a fact.

3. a truth known by actual experience or observation; something known to be true:
Scientists gather facts about plant growth.

However, that all changed with the popularizing of postmodernism. The attacks on facts can only
be understood in relation to the kind of facts that are being contested. When I was coming of age
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in the late 1950s and early 1960s, modernism was in full swing. The scientific method, cubism in
art, tonalism in the music of John Cage, Calder in sculpture, and Eames in furniture design were all
around me. Modernism was a leap toward what was new, innovative, outside the box. Beginning in
the early 20th century, modernism was a rejection of Romanticism.
Within the Catholic Church, modernism was a philosophical movement which attempted to square
the teachings of the Church with modern discoveries, particularly Darwin’s work on evolution and
Einstein’s theory of relativity (where time and space are part of the same fabric). Modernism was all
about science and scientific discovery. Science came into its own during the modern era and soon
after came under attack.
PART II POST-MODERNISM
Thomas H. Kuhn introduced an “irrational element” into the processes by which scientific
discoveries become theories and then laws. He introduced the idea that discoveries that lie outside
the conventional wisdom have in the past lead to “paradigm shifts” in our thinking about reality.
Einstein’s theory of relativity is an example of such a discovery.
Kuhn’s work was one of the underpinnings of what became the attack on facts. He called into
question the processes by which scientific discoveries were made by claiming that the questions
posed by scientists were the product of their own theoretical biases, and that funding for scientific
studies was often determined on political grounds. This led to the development of post-modernism,
defined by Terry Eagleton as “the contemporary movement of thought which rejects . . . the
possibility of objective knowledge” and is therefore “skeptical of truth, unity, and progress.”
The nail in the coffin of facts is the work that members of the International Sociological Association
ranked as the 20th century’s fifth most influential book for sociologists— The Social Construction of
Reality by Peter L. Berger and Thomas Luckmann. This treatise on the sociology of knowledge is
dense and difficult reading even today when the concept presented has become part of our common
discourse. In 1991, when it was required reading in departments of sociology and anthropology, it
was a slog (admittedly I only got through the first three pages). Instead of analyzing the intellectual
history of knowledge, the authors analyzed the common-sense knowledge that resides in the
commons and within the minds of members of a community. Knowledge that is constructed in one
generation becomes the received or so-called ‘objective’ view by the next.
The work of Kuhn and Eagleton, and the misinterpretation of the work of Berger and Luckmann
led to the rejection of the truth value of scientific knowledge. Now, so-called common sense
knowledge says that there is no such thing as truth— only various perspectives on what we
observe— and that every person’s perspective is shaped by the life they’ve lived, what they’ve been
taught, and their overall world view (replete with emotional attachments). This is more accurately
referred to as one’s point of view. In its most extreme form postmodernism questions the very
existence of any reality at all.
The introduction of metaphor and meme into the mix comes from the work of cognitive linguist
George Lakoff who identified these two forms in everyday language and brought them into
contemporary popular discourse. Focusing on studies of how humans categorize objects and
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Keeping it in Perspective: continued

ideas, his classic book Women, Fire, and Dangerous Things examines the new understanding of
human thought which proposes that “human reason is imaginative, metaphorical, and intrinsically
linked with the human body.” Lakoff proposed that those who identify as conservatives and those
who identify as liberals tend to have different points of view, which he describes in terms of the
metaphors each group lives by. Through analyses of texts of liberals and conservatives, he posited
that conservative texts reflect a patriarchal family, while liberal texts reflect a nurturing family. A
meme is a tiny bit of metaphor that is commonly recognized and instantly understood by those
within a particular cultural group. “We’re not in Kansas anymore” from The Wizard of Oz has a
common meaning even for those who haven’t seen the movie. The same is true of “Phone home”
from the movie E.T. the Extra-Terrestrial.
So the brief history of perspective presented here gives us some clues to the difficulties we have in
discussing hot topics with friends or acquaintances. Here are some suggestions for bridging the
chasm:
Be curious . . .
� About why not everyone is “just like us.”
� About the points of view underlying the perspectives you and your friends have.
� About how legitimate science safeguards against the intrusion of bias into systematic
thought.
� About the life experience fueling the passion behind one’s point of view.
I have found that by being curious about another person’s story, we can better understand why they
believe as they do. Only when we begin to hold their story with compassion are we able to engage
in meaningful dialogue and find common ground.

16

OP-ED
Dick Hall

I

Divestment as
Faith-Based Action

n 2013 the Diocese of Olympia, meeting in convention, approved a resolution requesting that
the Diocesan Board of Directors divest fossil fuel securities. The divestment resolution was faithbased. “Divestment is a moral stand to eschew profits based on the destruction of God’s creation
and a prophetic stand for the rapid transition to more benign energy systems.” (Sharon Wilson,
Bishop’s Committee for the Environment, 2013 Diocesan Convention)
The St. Augustine’s Greening Committee, also acting from a faith-based position, expressed its support of divestment from fossil fuels in a letter to the Vestry:
. . . fossil fuel companies have immense political and economic power. Obviously we cannot
directly compete with that power in the political-economic arena. However, as Christians we
have a responsibility and obligation to speak out on issues that have a direct impact on the
survival of all living things. Furthermore, we have a sacred covenant with God to protect and
preserve the environment in which we all live. Humans are the only species that can destroy
or preserve the environment. Thus, our human choices have consequences. “Choose Life” to
save this planet, our island home. (June 15, 2014)

Responding to the call for fossil fuel divestment, the Diocesan Board of Directors wrote that it
“recognizes that climate change poses a grave threat to life on earth as we know it, and the Church
has an important and legitimate role to play in calling for action which mitigates the impact on
God’s creation.” However, the Board of Directors, acting on the advice of its Finance Committee,
rejected the Diocesan Convention request. The Board’s rationale for rejecting divestment did not
include scripture or a statement of faith. Their decision was based on economic analysis. The Board
“must keep its fiduciary responsibility foremost, so vitality of grassroots ministries is not compromised.” In other words, fiduciary responsibility based on maximizing profits was emphasized, while
a Gospel-based moral/ethical responsibility was conspicuously missing. This position was expressed
best by Nobel Prize-winning economist Milton Friedman: “There is one and only one social responsibility of business— to use its resources and engage in activities to increase profits.” In Friedman’s
bottom-line approach, the stockholder is king, and ethics are not to be considered in investment decision-making. Thus, CEOs and corporate boards are not responsible to society or the environment;
they are responsible only to shareholders. Today, Friedman’s philosophy still remains the standard
financial investment model.
This maximizing profits-mentality means that fossil fuel companies, operating in an extractive economy, have little incentive to be concerned about the environment. Their goals are to mine or drill for
fuel, encourage the sale and burning of the fuel, and seek removal of governmental restrictions on
the drilling and burning of fuel. This cycle threatens the survival of life on our planet Earth.
To break this cycle, it is necessary to get corporate and public attention through divestment, which
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OP-ED Hall: continued

can both impact profits and educate. Fossil fuel divestment is a moral stand against the taking of
profits based on the destruction of God’s creation. It is also a prophetic call for a rapid transition to
energy systems that are less harmful to our planet. Corporate responsibility toward God’s creation
ultimately requires a different economic philosophy toward investments, a moral/ethical standard
that is not entirely profit-driven.
There is an alternative to the maximizing profits-model. Referred to as Sabbath Economics, or
God’s economy, this approach to investing is directed toward restoring a “rightness of relationship
with God, with others, with self, and with creation . . . . In so doing [business] can create value, not
just wealth.” (JoAnn Flett, “How to Succeed in Business,” Sojourners, December, 2017)
In God’s economics, investments are moral statements. Profits are only one factor among many to
be considered when making investment decisions. In a faith-based investment model, profits are not
to be maximized to the detriment of customers, employees, or the planet. A Biblical model is found
in Exodus 16:16-21. In the desert, the Israelites made rules for the sharing of manna that should
serve as a guide to a present-day distribution of wealth. No one has too much, no one has too little,
and there is no hoarding. In place of hoarding wealth is the principle of enough. To this add the
responsibility to be stewards of God’s creation and heed the call of Jesus to care for the “least of our
family.” As a Christian community we should seek to invest our money in a manner that reflects
God’s economy rather than the maximizing profits model.
Financial managers of socially-responsible funds apply elements of God’s economics, but refer to it
in economic jargon as Environment, Social, and Governance (ESG) investing. ESG investing applies environmental criteria to judge how a company performs as a steward of the natural environment. Social criteria examine how well a company relates with its employees, suppliers, customers,
and the community where it operates. Governance is concerned with a company’s leadership, executive pay, audits, shareholder rights, and the composition of its board of directors (“Socially Responsible Investing” memo, Episcopal Church Foundation). The assumption made by ESG investing
is that over time, socially-responsible companies will bring positive financial, environmental, and
social returns not only to shareholders, but to all creation.
A critique often expressed in reaction to fossil fuel divestment is that instead of interfering with
investments and profits, one should take individual action to reduce our carbon footprint. We certainly should do so, but the problem is systemic and immediate. This requires policy and economic
changes beyond recycling or installing LED bulbs and solar panels. The current condition of our
planet impels Christians to take prophetic action. Divestment from fossil fuels is prophetic action
that focuses attention on the damage being done to our planet and creation.
Fossil fuel divestment makes a moral and economic statement while encouraging renewable energy
development. The choice is clear: Life or destruction. The future of our planet is bleak unless we
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turn from fossil fuels to renewable energy sources. However, divestment from fossil fuels and reinvestment in renewable energy need not result in reduced financial returns.
Fossil fuels investments currently offer short-term profits, but the future for those investments is not
encouraging. The future is with renewable energy. What then prevents the Diocese from the divesting of fossil fuels and reinvesting in renewable energy?
The response of Jesus to a rich young man’s question, “I have kept the law, what else must I do for
salvation?” is instructive. Jesus responded, “sell your possessions, give to the poor, and follow me.”
The rich young man walked away. Keeping his wealth was a barrier to following the Gospel. Does
not maximizing profits present a barrier to divesting from fossil fuels even at the expense of irreparable damage to God’s creation?
“This day . . . I have set before you life and death, blessings and curses. Now choose life so that you
and your children may live . . . .” (Deut. 30:19)
(Full disclosure: St. Augustine’s endowment funds currently contain fossil fuel securities and lack a
socially-responsible investing screen.)

Oil Train: Sand Point, ID

Photo by Albert Rose

OP-ED A Statement on Fossil Fuel Divestment
The Board of Directors of the Diocese of Olympia

Barbara Fox

T

Adopted June 15, 2017

he Board of Directors of the Diocese of Olympia has been considering whether or not to
adopt divestment in fossil fuel companies as a strategy to combat climate change. Our
consideration of this matter takes into account: The vote of the Convention of the Diocese
of Olympia in 2013 adopting a resolution requesting that the Board of Directors of the Diocese of
Olympia “implement a plan to divest within five years from direct ownership of public equities and
corporate bonds of the world’s leading 300 fossil fuel companies as identified by the Carbon Tracker

19

OP-ED Olympia: continued

Initiatives”1 and “adopt a policy to refrain from this time forward from direct ownership of public
equities and corporate bonds” of such companies.
zz The passage of Resolution C0452 by the General Convention of the Episcopal Church in 2015
which calls upon the Investment Committee of the Executive Council, the Episcopal Church
Endowment Fund, and the Episcopal Church Foundation to “divest from fossil fuel companies
and reinvest in clean renewable energy in a fiscally responsible manner,” and “calls all dioceses
and parishes of the Episcopal Church to engage the topic of divestment from fossil fuels and
reinvestment in clean energy within the coming year.”
zz A poll conducted in January and February of 2014 of congregations with Diocesan Investment
Fund (DIF) investments in which:
8 congregations (27%) favored divestment
19 congregations (63%) opposed divestment
3 congregations did not respond to the poll
zz A poll conducted in September and October of 2014 in which:
17 congregations (57%) favored divestment
9 congregations (30%) opposed divestment
3 congregations were split on the issue
1 congregation did not respond
At our November 2016 meeting the Board of Directors engaged in conversation with members of
the Bishop’s Committee for the Environment.
At our December 2016 meeting the members of the Board of Directors engaged in a follow-up discussion during which we realized we do not have a consensus among ourselves in favor of fulfilling
the request made to us by the vote of the 2013 Convention.
At the end of this discussion we did come to agreement on the following points:
zz We are not in favor of re-polling congregations.
zz We will seek input from the DIF Committee.
zz The Board of Directors will ask the DIF Committee to undertake a carbon footprint analysis of
DIF investments.
zz The DIF Committee will regularly review the equities market for stocks of alternative fuel 		
companies who meet the investment criteria and policies set by the DIF.
In the course of our discussion we acknowledged that any request of others to take action for the
environment requires us to take personal responsibility for our actions. We therefore ask ourselves
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and individual members and congregations of the Diocese of Olympia to take responsible measures
to evaluate and make decisions about investment portfolios, to undertake carbon footprint analyses,
to consider investments in carbon offsets, and to implement energy- saving measures in our church
buildings and homes and in our transportation practices.
Fossil-free investing
For knowledge of what the Episcopal Church is already doing in this regard, congregations, institutions, and individuals of the Diocese of Olympia may go to the website of The Church Investment
Group,3 a non-profit 503(c)(3) organization “which helps Episcopal organizations to join in shared
faith and values while realizing the benefits of scale in investing.” Congregations and institutions
of the Diocese of Olympia have this resource as an alternative to investing in the DIF. One of the
funds they offer is a fossil fuel-free fund.
Carbon Footprint Analysis
Individuals, households, and congregations and institutions of the Diocese of Olympia may undertake a carbon footprint analysis of their energy use with the EPA’s household carbon footprint
calculator.4
Carbon Offset Investment
Once a carbon footprint analysis is complete, we encourage members and congregations to invest
in carbon offsets through the Diocese of Olympia’s partnership with the Diocese of the Southern
Philippines.5 Carbon offsets through this partnership support the propagation and planting of trees
to supply reforestation projects which benefit the rural economy.
Energy Savings Measures
We take personal responsibility for any measures we can reasonably use to reduce our energy consumption. These measures include energy audits of our homes and businesses and church buildings,
changing to more energy-efficient appliances and lighting, and any reductions we can make in our
use of fossil fuels for transportation purposes.
Footnotes
1

http://www.carbontracker.org/

2

https://www.episcopalarchives.org/cgi-bin/acts/acts_generate_pdf.pl?resolution=2015-C045

3

http://churchinvestment.org/

4

https://www.epa.gov/ghgemissions/household-carbon-footprint-calculator

5

http://ecww.org/about-the-diocese-of-olympia/departments/stewardship-and development/carbon-offset-cooperative-mission/
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Walking with the Celtic Saints

St. Hilda

Whitby
O
of

Ted Brookes

ne of the Celtic Christian saints whom I most admire and
to whom I was introduced long before we pilgrims traveled
through Northumbria to her famous double monastery at
Whitby is Hilda. She was an abbess, founder of several double monasteries, a leader of the Celtic Church, a patron of the arts, literature, and
music, and she greatly influenced the transformation of Britain from
paganism to Christianity. She served as hostess for the Synod of Whitby in 664, a pivotal moment in the history of the Church in Great
Britain.
Hilda is known to us 1400 years later mainly through the Venerable
Bede’s “Ecclesiastical History of the English People.” Bede wrote about
Hilda in this important work, probably based upon the lost history of
her life and from personal interviews with those who knew her.

Hilda was born around 613 into the royal Deiran household, the great-niece of King Edwin of Northumbria and the daughter of Hereric and his wife Breguswith. Almost immediately after her birth,
Hilda’s parents, Hilda, and her older sister were sent into exile in western Yorkshire. Soon afterwards, Breguswith and her two young daughters moved back to Northumbria under the protection
of King Edwin. They probably lived in Edwin’s dual palaces at York and Yeavering.
According to Bede, Hilda was baptized alongside King Edwin and his extended family by St.
Paulinus in 627. When she was 33 years old, Hilda was in East Anglia preparing to travel to
France. Aidan of Lindisfarne heard about Hilda and pleaded with her to remain in England and
establish a small monastery north of the River Wear. In 649, after Aidan saw her ability to lead a
small monastery, he persuaded her to become the second abbess of Hartlepool, a double monastery at the mouth of the Tees estuary. In 657, King Oswiu gave Hilda about 1200 acres to build a
double monastery and raise his infant daughter there. Later, this monastery became known by the
Viking name of Whitby.
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Whitby flourished and became a center of great literacy and learning. It probably had a significant
scriptorium where illuminated manuscripts were copied and decorated.
Toward the end of her life, Hilda established a satellite convent at Hackness, a beautiful part of
North Yorkshire about 13 miles west of Whitby. She also founded a hermitage in Cumbria as well
as a monastery or hermitage in Ellerburn.
Hilda died 17 November 680. Her last words to her followers urged them “to maintain the gospel peace among themselves and with others,” sage advice for everyone (particularly in today’s
world). St. Hilda’s feast day is November 17.
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The Beauty of God’s Creation: Our Legacy
Caspian Tern by Albert Rose
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The Light, Lite
Chris Lubinski

The

In
Minion Sisters

Weigh

H

ave you ever picked up a chicken? I don’t mean the over-plump carcasses
you find in the grocery store. I mean the living, breathing, free-ranging
barnyard kind of chicken. They seem like just a few bones covered by a
bunch of feathers, weighing almost nothing! Well, almost nothing until you try to
get them to move when they don’t want to . . . .

Every night, I close up the Minion Sisters in their secure night coop inside one of
the stalls of the barn. Now that it stays light later in the evening they play games
with me. I call them to the stall and they instead find something fascinating in the
dirt of the barn aisle, or remember a blade of grass they forgot to eat, or just plain
stand in the aisle and look at me.
Sometimes I have tried pushing them toward the stall with the side of my boot—
that doesn’t work. They become unmovable! Somehow these little, almost weightless fluff balls manage to get their clawed feet wrapped around BEDROCK! So
after being ignored as I shake their little bucket of food and call them several times,
I set down the bucket and go over to each of them and pick them up. They don’t
run away when I walk up to them; they squat down and let me pick them up. They
seem to enjoy the ride.
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In-House @ St.Augie’s
Let My Prayer Be Counted as Incense before You

Churchapedia

Jim O’Grady

L

iturgy involves all our senses. Some of my earliest memories of solemn liturgies involve the
sense of smell. Such things as lit beeswax candles and large floral arrangements come to
mind; but especially vivid is the recollection of the odor of burning incense. While incense
was rarely employed, it’s no wonder that sense memory has stayed with me, given the pungency of
the aroma. (And considering the sometimes voluminous amounts of smoke released, the sense of
sight was also significant during those occasions.)
In a time when allergies seem to be on the rise, with smoke often being a trigger, the use of incense
has decreased in some places. When it is used, some church members chose to forgo attendance.
Still, its place in Christian worship has endured, and can be a powerful sign during liturgies.

Incense, composed of certain woods and resins, was in wide use in the religious traditions of the ancient world (including Judaism), its burning signifying sacrifice, purification, and veneration. Frankincense was one of the gifts the Magi presented to the new-born Jesus (Mt. 2:11). In spite of this
scriptural reference, early Christians avoided the use of incense, as it was also connected with pagan
ritual and emperor worship. But by the fourth century, incense was often being burned during the
Eucharist and the Liturgy of the Hours.
The minister who sometimes assists the presider with the incense is called a thurifer, and the censer
(usually metal) wherein the incense is ignited by charcoal is known as a thurible. According to the
online Episcopal Dictionary of the Church, “The Book of Common Prayer states that incense may
be used during the singing of Phos hilaron [O Gracious Light] in the ‘Order of Worship for the
Evening,’ and during the covering of the altar in the ‘Consecration of a Church.’ There are congregations where incense is used at the Easter Vigil and other major feasts, and some parishes use it
regularly on Sunday.”
Incense is used on solemn ritual occasions to reverence things— for instance, the altar and offerings, the Book of the Gospels, and the Paschal candle. It also honors people, such as the priest-presider at worship and the remains of the deceased at funerals. I’ve always found another instance
of the censing of persons to be equally moving—when the thurifer or priest-presider honors the
gathered community. This is linked in my experience to an occurrence at an All Souls’ Day Mass
over three decades ago. The death registers of the Cathedral, filled with names humble and exalted,
had been brought from the parish office and were displayed in front of the altar. After censing the
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books, the priest-presider honored with incense those who were gathered to remember the deceased.
The significance of the communion of saints was never more vividly demonstrated for me than in
that moment.
“The smoke of the incense, with the prayers of the saints, rose before God . . . .” Revelation 8:4a
“Like the incense, what is holy permeates the world around us.” Emily Sanna

St. James Episcopal Cathedral, Chicago (image courtesy of TripAdvisor)
Sources:
“Religious Use of Incense,” https://en.wikipedia.org/wiki/Religious_use_of_incense
“Incense,” https://www.episcopalchurch.org/library/glossary/incense
“Why Do Christians Use Incense?” http://www.uscatholic.org/articles/201508/why-do-christians-use-incense-30320
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Personnel
CHURCH STAFF

SOPHIA SINGERS

Melisa Doss, Carole Hansen Coordinators

The Rev. Nigel Taber-Hamilton

EDUCATION FOR MINISTRY

Molly Felder-Grimm
Parish Administrator

CHRISTIAN FORMATION

Parish Musician

GREETERS

Rector

David Locke

Rob Anderson
Bookkeeper

Sheila Foster
Childcare

Trisha Mathenia
Custodian

VOLUNTEER LEADERSHIP
Frank Shirbroun

Senior Warden

Rob Anderson, Melisa Doss Mentors
Open Director

Brian Reid Contact and Scheduling

USHERS

Art Taylor 8:00, Trevor Arnold 10:30 Scheduling

ANIMAL MINISTRY

Margaret Schultz, Brian Reid Contacts

ARTS & AESTHETICS
Susan Sandri Chair

Elaine Ludtke

GARDENS

Nancy Ruff

COLUMBARIUM

Junior Warden
Treasurer

VESTRY

Diana Klein Contact
Beverly Babson Coordinator

Dick Hall, M.K Sandford, Bob Dial, Marilyn Hill,
Frank Shirbroun, Elaine Ludtke, Celia Metz,
Meade Brown, Barry Haworth, Susan Sandri Clerk

ENDOWMENT FUND

CONVENTION

Dick Hall Contact

Gail Corell, Dick Hall, Arnelle Hall, Dann Jergenson

Kate Anderson Chair

EPISCOPAL PEACE FELLOWSHIP

Delegates

GREENING

Alternate Delegates

SUNDAY COFFEE HOUR

Brian Reid, Maureen Masterson

TABULATORS

Br. Richard Tussey Lead Tabulator

LECTORS

Nancy Ruff Coordinator, Eileen Jackson Scheduling

EUCHARISTIC VISITORS

Albert Rose, Margaret Schultz, Diane Lantz

WORSHIP LEADERS

Ted Brookes Chair, Celia Metz Secretary
Pat Brookes 8:00, Open 10:30 Coordinators

INTEGRITY

Mic Kissinger Convener

MISSION SUNDAY OFFERING
Brian Reid Chair

STEWARDSHIP
Meade Brown

Margaret Schultz 8:00, Eileen Jackson 10:30 Scheduling

QUIET TIME

ALTAR GUILD

SCHOLARSHIP

CHOIR

ADULT FORUMS

Frank Shirbroun Contact

David Locke Parish Musician

Chris Lubinski Convener
Joan Johnson Chair
Ted Brookes
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February
Calendar
May
Calendar
Calendar
EVENTS

BIRTHDAYS

ANNIVERSARIES

1. Bob & Lynda Dial, The Revs. Nigel &
Rachel Taber-Hamilton, Quiet Time for Meditation 7P

16. Narcotics Anonymous 7P

2. Art Taylor, Dann Jergenson, Kristin
Schricker, Narcotics Anonymous 7P

19. Dick Werttemberger, Maureen Masterson,
Caring Ministries: Allan Ament 10A-12:30P,
Salish Sea Concert: The Capable Virtuoso 7P

4. Marianne Tuttle

18. Anita Roe

20. Mary Vaughan

5. Seth & Laura Luginbill

21. Carol Ryan, Michele Anderson, Dr. Frank
Shirbroun & Teresa Di Biase,
Fireside Spirituality 10A

6. Celtic Worship 10:30A
7. Fireside Spirituality 10A

22. Quiet Time for Meditation 7P

8. Quiet Time for Meditation 7P

23. Narcotics Anonymous 7P

9. Narcotics Anonymous 7P

24. Martin Payne, Carly Shaw

10. Vestry Meeting 4:30P
11. Marlene Angeles, Ann Fruechte & Mic
Kissinger
13. Andrea & Kenneth Downs, Celtic Worship
10:30A
14. Ellen Cromley, Fireside Spirituality 10A
15. Quiet Time for Meditation 7P

25. Br. Richard Tussey, EFSJ
26. Katie Reid, Salish Sea Concert:
Bach’s Brandenburg Concerto 7P
28. Fireside Spirituality 10A29. Jincey & Dann
Jergenson, Quiet Time for Meditation 7P
30. Lisbeth Harrje, Narcotics Anonymous 7P

SERVICE SCHEDULE
Sunday

8:00 am Eucharist Rite I (followed by coffee/fellowship and Adult Forums)
10:30 am Eucharist Rite II (with music, church school & child care, followed by coffee/fellowship)
Monday
5:30 pm Solemn Evensong (with incense)
Tuesday

7:00 pm Quiet Time Meditation
Wednesday

10:00 am

Eucharist and Holy Unction (prayers for healing)
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Ted Brookes Presents

Adult Forums: May

I

don’t know about you, but I am looking forward to May as a personal weather lifesaver. It will
take lots of sun, mild temperatures, blue skies, flowering plants, and chirping birds to revive me
after the dreary, wet winter we have endured. Our Celtic ancestors in the faith have prayers and
poems about the glorious gift of Spring that God has bestowed on creation. I, for one, will be offering a few of these prayers in anticipation of what May will bring. Meanwhile, May’s Sunday adult
forum line-up is one of the most exciting and illuminating we’ve ever scheduled. We are bookending the month with two informative, must-hear public service presentations: Carol Squire, the new
Executive Director of Good Cheer, will be our guest speaker for the first Sunday, and Fred McCarthy, a past mayor of Langley, and Jeff Rogers, a board member and mental health counselor, will
discuss the Whidbey Veterans Resource Center during the last Sunday. The second Sunday will
feature “Jesus’s Jewish Lineage,” what I consider a capstone episode in our long-running Bible study
series. The third Sunday will feature the PBS program “Naledi: One Little Elephant” that chronicles the remarkable story of a baby elephant and her survival, despite the large-scale decimation of
Africa’s elephant herds.
Specific forum dates, subject matter, and presenters or hosts are listed below:
6 May - Cheers for Good Cheer. Carol Squire, the new Executive Director for the Good Cheer
Food Bank & Thrift Stores, will engage the Sunday adult forum attendees in a conversation about
Good Cheer’s place in our community. Be prepared to make a few guesstimates about the South
Whidbey community, the number of people served by Good Cheer, and what’s growing in Good
Cheer’s garden. Carol will come with some answers, but also with questions for you about how
Good Cheer could do more or provide better service to our community, and what others can do to
help. Ted Brookes will host.
13 May - Jesus’s Jewish Lineage. In 164 BC, Antiochus V, ruler of the Greek Seleucid Empire,
rescinded his father’s edict, and the Jews were again allowed to practice their religion without persecution and to rededicate the Temple of Jerusalem. In that same year, the Maccabees renewed their
conflict with the Seleucids, with the goal of gaining independence from Greek domination. In this
lecture, the establishment and expansion of the Hasmonean (or Maccabean) kingdom provide the
context for understanding the birth narratives of Jesus in the Gospels of Matthew and Luke. Ted
Brookes presents.
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20 May – Naledi: One Little Elephant. Naledi tells the incredible story of an elephant who was
born into a sanctuary in the wilderness of Botswana. When she is suddenly orphaned at one-month
old, it is up to the guardians who look after the herd to keep her alive. This one elephant’s tale is
both intimate and epic, a journey of tragedy and triumph, because when her entire species faces
extinction, one life means everything. This is a heartwarming story of a threatened species as seen
through the eyes of one little elephant. You will be moved to watch Naledi face loss and rejection
while committed men race to defend her herd, at the same time struggling to save her life. Ted
Brookes presents.

Naledi

27 May - Hug a Veteran Today. Fred McCarthy and Jeff Rogers, both Vietnam veterans, will
describe the work of the Whidbey Veterans Resource Center (WVRC). Fred, former mayor of
Langley, has been deeply involved in WVRC in numerous capacities. Jeff is on the board of the
WVRC and is a mental health counselor who treats combat vets with PTSD. Island County has
more veterans per capita than any other county in the state. Our island makes it particularly difficult for veterans who are low-income, disabled, or homeless to access healthcare and other VA
services. WVRC has been working since 2009 to serve the needs of Whidbey Island veterans. It
is now taking some exciting new initiatives to better serve these veterans and their families, and to
give veterans additional opportunities to serve others in our communities. Fred and Jeff will bring
a visual presentation and distribute print materials. They will also discuss WVRC’s efforts to connect with the faith community and will invite our parish’s participation in this worthwhile form of
service. Ted Brookes will host.
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Vestry Recap February 2018

Approved at Vestry Meeting, April 12, 2018

Time Together: Island Senior Resources has been in discussion with Nigel to move the Time Together Adult Day
Services program to our undercroft Monday-Friday. Discussion included additional costs we could incur for utilities, van access to the lower parking lot (including pruning trees), moving concrete dividers, a metal drainage grate
to replace the plastic one, handicapped spaces and additional signage, and possible need to widen bathroom doors
for wheelchair access. The Senior Center may be able to help cover some of the costs.
Pastoral Care: Updates were given on several parishioners.
LOMMAs: Revised employee letters of mutual ministry agreement have been completed for the Rector, Administrative Assistant, and Musician. Most changes were editorial, but procedures for grievance were added. Bookkeeper LOMMA review is upcoming.
Separation Agreement: In preparation for Nigel’s retirement, a Separation Agreement has been received from the
Diocese and Nigel is reviewing it.
Vestry Responsibility for Spiritual Growth: Senior Warden Frank Shirbroun prepared a statement for Vestry
response.
Monthly Financial Review: Propane and electrical costs continue to track ahead of the budget. The Vestry approved a second vote (required by policy) to pay the cost of the annual financial audit from the Contingency Fund.
The Vestry tabled a vote on the Paid Sick Leave policy required by a new state law. The Vestry asked that additional detail be added to one section of the policy.
Nave Carpet: The Vestry approved replacement of the carpet in the nave with the cost to be paid from the Marion
Kornfeld bequest.
Patio Cover: The Vestry approved purchase of a 20’x20’ canopy at a cost not to exceed $500, to be paid from the
proceeds of the 2018 Trash and Treasure sale.
Outward Focus: Welcome crosses for identification will be offered to newcomers and visitors at Sunday services.
A plan for Mission Sunday Offering expansion is forthcoming.
Fellowship and Welcome: The committee suggested modifying church business cards to include worship times
(and other helpful information), to be handed out to those interested in visiting the parish.
Future Focus: The Adult Forum following the meeting will be the final session of a series of cottage meetings at
which parishioners have been discussing the future of St. Augustine’s. A report on input gathered will be prepared
and possible next steps will be suggested.
Trash and Treasure Beneficiaries: The Vestry approved equal division and distribution of profits from the 2018 sale
to Healing Circle, Soup’s On soup kitchen, Time Together (scholarships), and WAIF (Whidbey Animals’ Improvement Foundation).
Endowment Committee: A motion directing the Endowment Committee to develop options to create investing
protocols regarding fossil fuels and socially-responsible investments was defeated. The motion would require the
Vestry to act outside of our Policies and Procedures.
Concert Request: A singer has asked to perform at St. Augustine’s in July. David Locke will look into it.
More detailed minutes are posted in the hallway off the Narthex after Vestry approval.
The next meeting of the Vestry is Thursday, May 10, 2018 in the Parish Hall.
Meetings of the Vestry are open to all parishioners.
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Mission Sunday Offering May 2018

T

he mission of Island Senior Resources is “to help seniors and adults with disabilities,
their families, and caregivers sustain independence, dignity, resilience, and the ability
to thrive.” For forty-five years, Island Senior Resources has carried out this charge by
developing a wealth of practical and creative programs.
Many seniors on Whidbey and Camano Islands have used at least one of the many services
provided by Island Senior Resources. Perhaps you or someone you know has benefited from
a workshop to untangle the mysteries of Medicare, dropped in for a blood pressure screening,
or enjoyed one of the interesting Lunch and Learn programs on Tuesdays. Island Senior
Resources is also responsible for the Meals on Wheels program, the CamBey Apartments in
Coupeville, and a program called Aging and Disabilities Resources (ADR)/Family Caregiver
Support. Director Cheryn Weiser reports that this last program received almost 5,000 contacts
from Island County residents in 2017. Given the demographics of Island County, it’s not
surprising that this program is experiencing the highest growth of any offered through the
organization. The organization is currently presenting “Powerful Tools for Caregivers,” a sixweek course which offers valuable insights and an opportunity to connect with others dealing
with the challenges of aging. Finally, Island Senior Resources is responsible for a program close
to the hearts of many St. Augustine’s parishioners— the Time Together Adult Day Program.
Time Together is a stimulating “home away from home” for part of the day for seniors with
disabilities who enjoy getting together for discussion, exercise, art projects, and a delicious
meal. St. Augustine’s has a special connection with Time Together— several parishioners
were instrumental in establishing the program in the late 1990s. For the past two years, Time
Together participants regularly invite St. A’s musicians to share music on Tuesday afternoons at
the Bayview site. And plans are well underway for Time Together to move its program to St.
Augustine’s sometime this spring!
Please consider giving generously to Island Senior Resources in May. There are envelopes
in most of the pews— just label them “May MSO/Island Senior Resources,” or send your
contribution to the parish office. The amount collected will be augmented by funds allocated
by the St. Augustine’s Vestry.
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Getting to Know

Carly Shaw &
Muriel Locke

I

Alice O’Grady

chatted with Muriel Locke (no relation to St. Augustine’s Parish Musician David) and Carly
Shaw while I ate cookies meant for refreshments at the April Salish Sea Early Music Festival
concert reception. Although Muriel and Carly originally hail from west Texas, they most recently moved 3,000 miles to Whidbey Island from their home in Tennessee.

After working 43 years as a chef and cooking teacher, Carly retired in 2014. He described himself as
“a parasite on the community” until finding St. Augustine’s and the opportunities for involvement
with meaningful projects. Carly and Muriel enjoyed assisting with last year’s All-Parish Dinner and
this year’s Trash and Treasure sale. Recently, their fig and pecan tarts caught my attention because
there was a fig tree at my family home in Seattle. I’m looking forward to seeing the book Carly was
involved with— Under the Fig Leaf: A Cookbook for Fig Lovers. And I’d like to hear more of his stories from Austin, Texas in the 1970s, catering for people such as Ann Richards (before she became
governor) and Lady Bird Johnson, former First Lady of the United States.
Muriel has been a communications consultant with the same international company for over 20
years. Her job once involved a great deal of travel, but she now works remotely from home, while
she watches the deer munch on the garden. The two of us enjoyed an interesting discussion with fellow parishioner Margaret Schultz before the Salish Sea concert about the travails of being a working
woman in a world dominated by the opposite sex. (Maybe the Social Security checks for all women
should be adjusted upward just because most of us women, at one time or another, were passed over
for promotion.)
Right now, though, that is not Muriel’s main concern. She is inspired to bring new energy and new
activities to St. Augustine’s chapter of Integrity (the public voice for the full inclusion of lesbian,
gay, bisexual, and transgender persons in the Episcopal Church). She is personally and passionately
connected to the issues of mental health in young people who are experiencing gender dysphoria or
anxiety over their sexual preferences or identity. Muriel’s beloved niece became her beloved nephew
about six months ago, and the acceptance and support from family and community has renewed
her commitment to inclusion of all people along the gender continuum.
Going forward at St. Augustine’s, Muriel will also be serving as a lector and Carly is looking forward to Altar Guild ministry.
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A Pilgrim in the Land of the Living
But I have sure faith that I will experience the Lord’s goodness in the land of the living!
Psalm 27:13
Snow-shrouded Tuscan hills (dis)orient me—
It feels too much like home . . . not the warm, sunny Italy I’ve been anticipating.
Although we’ve been counseled that pilgrimage is not about comfort,
Disappointment seeps in with the rain.
We step in out of the weather,
And the churches stun-- glorious spaces filled with sublime art:
Faith, achievement, power, and ambition are on display,
Along with every emotion and motivation that links and imbues them.
I’m a pilgrim fragmented by my own mixed motives.
But Eucharist in these places anchors and releases me—
I’m not in the Canaan of fear where I’ve ceded control to idols;
I’m in the land of the living!
Eyes and hands meet as I receive bread and wine from fellow pilgrims,
Flesh and blood from flesh and blood.
I’m flooded with the same happiness
I feel in communion at home in a modest church building with simple furnishings.
We’re on pilgrimage whether at home or away from home.
A house of God, here or there, can be the land of the living:
Lord of goodness, send us forth
As your dwelling place, a duomo active with love for all creation!
Jim O’Grady
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